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W7 Wy — Inquired insistently [Ii., inquire he inquired). The
doubled expression of inquiry implies that Moses had two

burmed! —
17

elevation-offering before HA®SMEM? Now that such things befell me — were

sin-offering, would HASHEM approve?”

20 Moses heard and he approved.

3

K3 ik mxapn — Now that such things befell me. Now
o that this tragedy has made me an onen, and therefore

disqualified me from eating the sacrificial meat. . .

1 avya avn — Would HasHem approve? Would it have been

proper for even me to eat the Rosh Chodesh offering?

Surely HASHEM would not have approved!

20. 1ywa 3um — And he approved. As soon as Moses heard
Aaron's reasoning, he conceded that Aaron was right. In a
demonstration of the humility that was at the essence of his
greatness, Moses did not attempt to defend his position.
Instead, he admitted without embarrassment that God had
instrpcted him only with regard to the specific offerings of
the day, just as Aaron and his sons had assumed — but he
had forgotten (Rashi, Zevachim 101a).

4 POISED FOR PERFECTION
For seven days Moshe Rabbeinu erected and dismantled the Mishkan, offi-
ciating as the Kohen Gadol. Finally, the day of the inauguration arrived —

the eighth day, Rosh Chodesh Nissan.
Aharon and his sons offered a series of korbanos which brought cre-

ation to its purpose — Hashem’s Shechinah descended to dwell between
the two Keruvim in the Kodesh HaKodashim.
But then, something went wrong, Nadav and Avihu offered an alien

fire that Hashem had not commanded; their souls were consumed by a fire

~~ that went out from before Hashem, and the perfection of creation, sc close

at hand, slipped out of reach.'

BEHOLD, IT HAD BEEN BURNED!

Something else went wrong on that day, soon after the two righteous sons

and he was wrathful with Elazar and Ithamar, Aaron's remaining sons, saying:
Why did yeu not eat the sin-offering in a holy place, for it is most holy; and He gave it to you
to gain forgiveness for the sin of the assembly and to atone for them before HASHEM? 18 Behold,
its blood was not brought into the Sanctuary within;
had commanded!"

1° Aaron spoke lo Moses: “Was it they who this day offered their sin-offering and their

I to eat this day's

you should have eaten it in the Holy, as |

guestions: Why have you burned the Rosh Chodesh offer-

L ing? And why have you eaten the other offerings? Your
actions are contradictory (Rashi; Sifra as interpreted by Gur
Aryeh).

q¥pm — And he was wrathful. Moses erred because he
became angry (Vayikra Rabbah 13:1). Had it not been for his

Langer, he would have analyzed what happened and realized
that the Kohanim had acted properly (Malbim).

The Torah does not omit the shortcomings of the
greatest people, because we must learn from their errors
just as we learn from their virtues. If the master of all

$prophets could err due to anger, then surely the rest of us
must learn to control our passions.

A~ hr-by — With Elazar. Actually Moses' sharp criticism
was meant for Aaron who was in charge of the service, but in
deference to his older brother, he directed his words toward
the sons (Rashi).

E S Aharon defended his sons to Moshe, explaining that an onein was for-

bidden to eat the sin offering of Rosh Chodesh because it is a recurring
korban, not a one-time inaugural offering. Therefore, it had been burned:
~¥ Why was Moshe Rabbeinu so preoccupied with the fate of the sin of-
fering of Rosh Chodesh? What is the purpose of this korban and what are
the repercussions of it having been incompletely offered the first time?

NEr UzIEL

.M Rashi explains that these were two different types of sacrifices: the
meal offering was a special, one-time offering to mark the occasion of

.the inauguration of the Mishkan, and the sin offering was one of the

regular offerings that are to be brought every Rosh Chodesh through-
out the generations.

Aharon reasoned that Moshe's instructions to disregard the law
that prohibits an onein to eat sacrifices applied only to one-time inaugu-

ral sacrifices, such as the meal offering — but not to sacrifices that are
pffered regularly, such as the Rosh Chodesh sin offering. This explains
why, although Aharon and his sons ate of the meal offering, they did
not eat of the sin offering. Upon hearing Aharon's explanation, Moshe

Admitted that when God had instructed him to disregard the prohibi--

tion, He referred specifically to the special inaugural offerings. Realizing

“of Aharon passed away.

"Mosh; inquired insistently about the he-goat [sin offering] of Rosh
Chodesh, for behold, it had been burned! He h?came angry at Elazar
and Isamar, the two surviving sons of Aharon, saying, ‘Why didn’t you
eat the sin offering?!"”

% Due to Nadav and Avihu’s passing, Aharon and his sons had the status

this, Moshe “approved.”

7/, This interpretation gives rise to another question: How could Moshe
— the greatest prophet who ever was or ever will be — have failed to per-
ceive something Aharon regarded as self-evident? Rashi’s explanation
implies that Aharon was so certain that eating the sin offering in his state,

|0f mourning was prohibited that he did not deem it necessary even to

of an onein — a person on the day his first-degree relative passes away

and is buried — and were therefore forbidden to eat certain korbanos.

However, they were obligated to eat all the special korbanos offered to in-

augurate the Mishkan.

consult with Moshe before burning it. In contrast, Moshe did not catch
on to Aharon's logical assessment of what was required of him until
Aharon explained it to him.
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THE CALL OF THE TORAH
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And yet the wording of this verse does not seem to deal directly with the
halachic points of Aaron’s defense. Rather, it seems more like an expression of

his feelings on t

" Shmuel Dovid Luzzatto interprets his words

25 Follows: Was it not on this very day that they brought their sin-offerings? My

or our sins. And yet, see what has happened to me — two of my sons are dead.

/ sons and [ have brought our sin-offerings and elevation-offerings to be forgiven %

iF that is the outcome, then we have not been forgiven by God. And yet you say
cating the sin-offering of Rosh Chodesh is intended to bring forgiveness for the

sins of the people (v. 17). How can we passibly obtain forgiveness for them

when we ourselves have fallen out of favor

with Hashem? Afrilg\ad we eaten

the sacrifice, flattering ourselves into thinking we were still in favor, would that
@ have appeared pleasing in the eyes of God? Would it not have aroused His anger

i . n
 much more for showing such conceit?

According to that explanation, Aaron, feeling he was in disfavor before

;\(Hashem, did not dare to eat the sin-offering of Rosh Chodesh _to_obtain
forgiveness for the people. [The other two sacrifices were not meant for that

purpose, as Rashi explains to v. 17.]

However, in a way it is difficalt to believe that a troubled conscience or
feelings of disgrace could have induced Aaron to avoid fulfilling his holy duties.

Accordingly, Rashbam makes no reference to those feelings, but follows a

different line of reasoning, Aazon argued; Why did you grow angry at my sons?

Today a great misfortune happened to us in the midst of the great honor of

bringing our inaugural sacrifices. How could we eat a sin-of fering of the utmast

Foliness (w7 w7l on this very day when our joy was shaken and shattered?

[n this view, Aaron repressed his pain and held himself back from crying out

+Jin anguish but knew that e would be unable to eat the sin-offering in joy and

tranguility as required.

43U -3 TN N 16
vzl — :

oyx WWl PRI NPnoa nya onwonn

apwe oM T 7390 Rwnn Son MR
Y TYR NIT0 PR RTE D 1Ny OTR
AIMOA NITDA Tan IR KN YW WK
spy DY TNR 92 9V 3 PR T ,INTN
Payn (21 DY TPREN WY nIwnl NPT
nopnn NNT YR WY KD TWR Jnnn 132
U MKW AR ,MEnn PIpa 11anng
oo Mx1 OYow VIYm Oy EAw A
na JmanND. NNY_MINnn omwpa Mynn?

o'wn 9Y AnTpR) ‘NTNan 2 YRAn

P mynn) 20N NN wAon (Myn a1 93 AT
P71 nNNn oUpnnwy e mwy? ny' (199,

Jn nKn 7YY nouin ATt ory 595 17

QImaa %A 1M3a? 13T et s

mamna Al PR Jmenn nrwy

WK ,M¥AN OPPY AT nyn anyw 9913%

59951 1T M MEnD Opul mom mann
P71,/ yon nRa X9 D M " nTn 1en”
pay Tans npTo Maran MR Tay”

QINDI NPT ORNpY1 AN Y onyvn

19703 2W°1 NDDA YA 79K OR 2" Y

PRIATYR KYIAN AN 1T X "M AN

RUNT ,TNAN NYwa o P nya

I

e

220 AGGADAH
R. B‘-fn{-}'d 3

The program of mitzvos is not just a group of actions which are of

spiritual benefit to us; it is also part of our relationshig with Hashem.
Every mitzvah is a response to Hashem's will, andserves to connect us

to Him.® These two aspects of mitzvos are reflected in the words of the

bracha which we recite prior to fulfilling mitzvos, “Pmyna VTP WK —

Who sanctified us with His mitzves,” which refers to the spiritual benefit

that exists within a mitzvah, “sun — and commanded us,” referring to Q
the aspect of our relationship with Hashem as the One who commanded %

us.M

A -

desirable to do more than one thing at once, espedially with regard to

A3
O3 1on 973p0 ph hM3 puwh3
opd WMB] Puuh3 BH BdE MR
YD) DWME OWETPE BEN D 93T
on T "M [onps o 35p3 Dwshy
PhEs wh PR LTI DD DIPIC |
DU BTN DINT BT Tmbh

090 nsEn ph BT dEn Dy MM
3 _na3 pho 3D 97

g:qb.a:s L InHm 220D pugd
WIPS OPE TP 13 pnd Opp b
b3 DD IO Np pran DT
3PROE 9D 75N 1IBHY N PH 1395
b2 ww3 931n spY P

93D DIITE n;m 7y e 9b
PO pH ") PRy P M Wl
e HI3p Pop of) MEITs proy
P Ph D Wp3 937D 3 P
hpoio  qhh oy oD P
Y PIED DEH PIMEI_PIHD I 10
Don 6300 Spp ;3 B 1vh 'on
ENOD DD ppp HXC WHnE B OTM
o) puwhs WofE Pt e o |
by P SPg 'TTpD 0D and P
SO W3 33T 3uM
h]

. .

frsiob Sy Ty wmse o T
ps BTh DPEAE WMDY D

Dy DpIY s puadd s Hov
oD Oppd /D w3 3oy bh *

pres 9% wwsp 3T eib
Yob By T DTy "phIviend”
oE opn ph PP 2 oY
NEM TS d3H ap pIBper PP -
frsy s wp3 3T 3o of 3M
opon M WMDY P Db mipd 0
Ew _bwos op3 bng ™39 Ob DS
ansy B oh H™3 dnd b by ob
™ phoOM3 MEN3 BTN o}
S5 mpp oy oIH PEM

Sen % OIS TS WLM weT
O3 B DNI3 ‘LY AN 3D PIILE Y
B3] JENT Hhp PN DMy DT

FROM BARLEY TO WHEAT IN_FORTYFNINE DAYS
Begifining from the second day of Pesach, we count the omer leadin

mitzvos. The full value of a mitzvah is attained when it receives one

hundred percent of a person’s focus and attention. A mitzvah is not just

Ka task to be performed, it is a moment to be experienced, and as soon as

up to Shavuos. During Temple times, an offering of barley known as th
othér was brought on the first day of the count, and a second offerin
known as the shtei halechem was brought on Shavuos, which consisted ¢
two loaves made of wheat flour. The commentators explain that barle
is typically consumed by animals, whereas wheat is reserved for huma

consumption. The common understanding of this switch is that we begi



a9

the count in an animal state and are loolang 1o count upwards toward

the .glvéng of the Torah on Shavuas when we can ;{|.|¢|U;|(:' fram |u'lil;1

( )

animals to people.

The problem is that it doesn't seem like we are doing that at all Every
day, we say how many days we are ww? (or vpa) - in the omer Why
do we mention the omer as part of the process af counting? 14 the arrief
’){l not the very thing we are looking to move away from? We should say

~mgn — from the omer!

R' Shlemo Fisher'* explains that,in fact, we are not looking to maove awiy
from the omer, for there is an aspect of the animal state which we Me

specifically looking to preserve. A human connection miay sormetiines
be calculated, reserved and distant. The devotion and loyalty that an
H# animal has to jes master are unconditional and all-embracing, an animal
connection is primal and total."® Qur relationship with Hasthe i began
on Pesach when we followed Him into the desert, without inhibition
or calculation as to haw we would survive the journey. [t was a leap of
faith, similar to the way an animal unquestionably follows 1ts master, and

it is recorded in the Praphets' as “the kindness of our youth” Av we
move toward Mount Sinai and our relatibnship with Hashem boconmes
mare intellectual, we do not wish to relinquish the primal exisiontinl
connection; rather, we wish to build on it. Hence, we count the numbies

{ :

of days*in" the omer,as we develop the emotional relationship for seven

weeks before adding the intellectual element to it.

1D 26 OLAM HAAVODAH

“ x '/ e understand that we are in this world for a purpose. What
is that purpose? What is our overall mission? To sum it up '
in two words: avodas Hashem, the service of Hashem. This ser-
vice entails a whole array of specific obligations: learning Torah,
davening, and character development, to name a few. But how do
all these obligations come together? Are the varied mitzvos sepa-
rate and distinct obligations or are they somehow interconnected,
thereby forming a complete picture?

The Ramchal and other baalei mussar teach that Yiddishkeit is not
merely a shopping list of isolated items we need to check off; rather,
there is an overarching goal that unites all the individual mitzvos.

This goal is known as kirvas Elokim, closeness to God.
3\ B

Judaism is more than a set of rules and regulations; it is a rela-
tionship, as the pasuk states: 31w 2 oor NP My, And I, closeness
with God is my good (Tehillim 73:28). What we will explore, with
Hashem’s help, over the course of this sefer is how we can develop
this precious relationship and howhe various obligations of the

Torah come together to help us achieve this goal.

o The Gemara (Berachos 57a) expounds the pasuk (Shir HaShirim
4:3): qnp7 1m7n n993, Your temple is like a slice of pomegranate, to
mean: 11979 TI¥N DRZA T2W MY I0 12RY, that even the empty ones
among you [the Jewish people] are filled with mitzvos like a pomegranate.
~This sounds Eke a paradox. How can people be considered
“empty” and “filled” at the same time? Rav Dovid Povarsky
explains (cited in Bilvavi Mishkan Evneh, p. 42) that the pomegran-
ate is unique in that cach seed rests in its own pocket. The “empty
ones” perform many mitzvos, but they remain on a lesser level spir-
itually because their mitzvos are isolated from one another and nof)

nited in the overall mission of becoming closer to Hashem.

@ We need to become elevated people who connect our perfor-
mance of all the mitzvos in order to fill oursclves with holiness and
closeness to Hashem. Then we become “filled” with holiness and

ruas Eloki
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« A wondrous idea emerges here. We certainly can and should
contemplate the pleasure of Olam Haba all the time, as long as we
keep in mind what Olam Haba is and realize that the way to gain
entrance is through focusing our efforts on closeness with Hashem.
It is frightening to consider that a person can spend his life learn-
ing Torah and performing mitzvos while neglecting to work toward
this goal of kirvas Elokim, thus handicapping himself from much
potential growth and blocking himself from attaining his true pur-
pose in this world.

This idea is not just esoteric and philosophical; it is most practi-
cal and instructive. For example, let’s say a person picks up a drink
and recites a berachah. He bhas been taught that it is important to
concentrate on the words, as the berachah has greater impact when it
is recited with kavanah. That's true — but it’s so much deeper than

/that! This berachah is designed to connect him with Hashem and -
_pave his path to Olam Haba, where he will connect with Hashem
with no barriers. When a person_internalizes this concept, he

oo recites that berachah in a whole different way! He will say, slowly
and intently: Baruch atah Hashem Elokeinu Melech ha’olam shehakol
nihiyeh bid'varo — Blessed are You, Hashem, our God, King of the
Universe, by Whose word everything exists.

No longer will the person be collecting “pomegranate seeds,”
tallying up credit for his long list of disparate good deeds. Now,
he has a singular goal that unifies all his good thoughts and deeds:

kirvas Elokim. He no longer runs from one mitzvah to another, like
< shopper making his way through the supermarket aisle; instead,
he stops and puts heart and thought into his actions. He is living
an Olam Haba existence here in this world, understanding that this
world 1s a corridor mirroring the next.

Before we perform a mitzvah we say, “Asher kideshanu b’mitzvosav
— Who sanctified us with His commandments,” because the pur-
pose of mitzvos is to sanctify us and elevate us. While the mitzvah
act itself has holiness and powerrour approach to the mitzvah, and
the feelings and thoughts we bring to it, unquestionably amplify its
spiritual power and energy. That’s because the true purpose of the
,\(m_itzvah is to bring us closer to Hashem, and in that sense a mechan-

ical or mindless mitzvah act bears little comparison to a mitzvah
performed with thought, feeling, and enthusiasm.
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The Arizal explains that Mosie and Aharon were viewing the situa.
tion from two different planes of consciousness. Moshe realized tha
God had commanded the Jews to bring the monthly Rosh Chodesh sir

~ offering in order to rectify the moon’s “sin”: in the first days of Cre
ation, the moon demanded that God increase its size and make it the
latger of the celestial bodies, since originally God had created the sur
and the moon equal in size. God punished the moon for its insolenc
by diminishing its size and by causing it to wax and wane each mont}
(Chullin 60a).

/) The sun and the moon symbolize the relationship that prevails be
tween God and the Jewish people. Originally God intended for man t
_.\be His “partner” in Creation — Adam and Chavah were created as demi

gods, who so powerfully reflected the spirituality emanating from the
Creator that the two representations of divinity were hardly distir
guishable. Nevertheless, there was a very basic distinction between Go
and Adam and Chavah — God was the Creator, and they were the cr
ated.

The serpent tricked man into believing that if he would but eat th
fruit of the tree of knowledge of good and evil he would be investe
with the power to create and would become greater even than Go

o dlimself. Man succumbed to this temptation, and, like the moon,
was punished for his defiance and lost much of his spiritual supremacy




Y

As Adam’s spiritual successors it is the Jews who bear Adam’s pun-
ishment. The Jews likewise bear the moon’s punishment, for its “sin”

that was comparable to Adam’s. Waxing and waning their way through

26 THE TRAGEDY OF A SMALL MOON

The Sun and the Moon as an Allegory

Hashem Himself is completely above our understanding and there is no

history, the Jewish people are constantly oscillating between two ex-

way to describe Him at all. However, in relation to creation, He assumes

( tremes: either tottering on the brink of annihilation or surging to mag-
nificent heights of spiritual enlightenment.
g The Rosh Chodesh sin offering that we bring is in essence a prayer

for the day when the moon — and the Jewish people — will no longer

have to wax and wane. We pray for the day when both will return to
(their original glory. .

With his superior level of prophecy, Moshe perceived that if
Aharon and, his sons had eaten of the flesh of this first Rosh Chodesh
sin offering ever brought in the history of the Jewish people, then the
sins, both of the moon and of Adam, would finally be rectified. Moshe

r-J was aware that the people had achieved a very high level of spirituality
and that all the elements necessary to bring about a fundamental trans-
formation of their spiritual status were in place.

Had Aharon acted on Moshe's injunction without employmg his
own sense of judgment the rectification of Adam’s sin would have been
achieved. Instead, Aharon subjected Moshe’s instructions to the con-
ventional rules of Torah logic, concluding that God desired of him

o something other than what Moshe actually meant to imply in his
words. Aharon thus decided to burn the sin offering and not even to
consider eating it.

~J When Moshe saw the sin offering — and along with it, a golden

~chance to achieve the redemption of mankind — going up in flames, his

first response was one of anger toward Aharon. Aharon countered by cit-

ing the conventional rules of Torah logic. At this point, Moshe, realizing

the futility of further argument, resigned himself to the harsh fate that

lay in store for the Jewish People until the advent of the Messianic era.

35 Fousts of Eoth- B Wekda,

A SIN OFFERING FOR HASHEM

Chazal see a hint to the purpose of this korban in the unusual wording the
~7 Torah uses: ‘N5 nxenh —

“For a sin offering for Hashem.”*

N0 M PoYRY BP ME K A TR napn o — “Hashem said, let this
he-goat be an atonement for My diminishing the moon.” i
They elaborate:'”

It is written, “And G-d made the two big luminaries,"*® and yet [imme-
diately afterwards] it says, “the big luminary and the small luminary.” [If
they are both big, why is one later called small? Because] The mdbn said

to HaKadosh Baruch Hu, “Ribbono shel Olam, two kings cannot share the |

same crown.”
He said to her, “Go and make yoursclf small.”

She said to Him, “Because 1 said something proper before You, I
should make myself small?”

The dlalogue between HaKadosh Baruch Hu and the Moon contmued

with Hashem attempting to appease the Moon; however, “He saw that [the

Maoon] was still upset. HaKadosh Baruch Hu said, “‘Bring an atonement for

Me that I diminished the moon.”

% What could all of this possibly mean? What does it mean that Hashem

made the moon small; what does it mean that Hashem considers it as if

He sinned; and what does it mean that He requests we bring a sin offering

on His behalf? o

the masculine gender. In this role, Hashem is referred to as the Sun,"” a

generator and bestower of life-giving light.

Creation, on the other hand, is feminine vis-a-vis Hashem — a moon.
We know of the moon as much smaller than the sun, as a heavenly body
which cannot generate its own light. It can only reflecta small percentage
of the sun’s light, and continuously cycles from a full orb to a barely visible
sliver. This makes sense to us, as we see our world as merely feebly reflect-
ing a tiny bit of Hashem’s light, and often, we are almost totally in the dark.

But the original plan called for a moon as big as the sun, Given our

allegory, what does that mean?

Two Kings of Equal Stature

A~ As mentioned above, Hashem assumes the role of “Sun,” of masculine pro-
vider vis-a-vis creation. But Hashem's light also shines within creation.
Hashem's light within creation is referred to as “Moon.” Another term for
the “Sun” aspect of G-dliness is HaKadosh Baruch Hu, or Kudsha Brich Hu;
‘Moon” is the Shechinah.

Origi}lalh:there was so much revelation of G-dliness within creation
that it equaled the G-dliness which is above and bestows upon creation.
In every way — size, power, and strength — the Moon was as great as the \
Sun. And just as the Sun is a generator of light, so was the Moon. But there

was a problem.

Problem with Two Equal Kings

We cannot know why Hashem, who is essentially unknowable, created a
world, because we cannot grasp anything of His essence at all. However,
B according to the “Sun” aspect of G-dliness, our Sages tell us that His mo-
tivation was chesed, a desire to do good. Since the greatest good is an inti-

mate bond of oneness with Hashem Himself, that is the goodness Hashem
0

wants to give.”
= However, in order for there to be a true bond, a true relationship, it

has to be from a place of complete freedom of choice. We would have to
choose to be in relationship with Hashem. For this, it had to appear as if
there was a “space” where Hashem was absent, chas vshalom; as if there
was another option besides choosing Hashem.

But with the light of Hashem shining so brightly within creation —

( with the “Moon” being equal to the “Sun” — there was no other option.
Hashem was the obvious and only choice.

The Moon noticed the problem: Two kings — an equal Sun and
Moon — cannot share a crown. To share a crown means to be completely
bonded as one in total unity from a place of true free will. If the light of
G-dliness within creation is as bright as the light of G-dliness beyond cre-
ation, then Man, the consciousness of creation, will be forced by sheerreal-
ity to bond with Hashem. The relationship between the Sun, as symbolizing
the creator, and the Moon, as symbo!izin% creation, will be lacking.

‘:);ggo, Make Yourself Small

The solution, Hashem told the Moon, is to make yourself small. If th

Shechinah will cease to independently radiate G-dly light, but will onl

be able to reflect a very small part of it, there will be a night, a dark spac
¥ where evil, i.e, the illusion of absence of Hashem, can prevail. From th:

dark place, where it won’t be so obvious that there is only Hashem, Ma

will be able to choose.

#* The Moon answered: I should be made small?! If I'm small, ther
will be evil and Man will have to struggle and will, inevitably, often fai

thereby reqdiring painful suffering as a rectification.
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Hashem considered the Moon’s complaint and responded: Bring a kor-
ban for me because I made the Moon small. Because I caused evil to exist
the Jewish People suffer and question: “Hashem, we know that evervthim;)
You do is good, but You'can do anything! Surely, You can figure Di;t h;\:
to end the galus already!”

“ Iherefore, Hashem considers Himself guilty, as it were, of violating the
mitzvah of D3 Do Ay, the obligation of appearing blameless in the eves of
people, and seeks a korban chatas.*' And those who cannot make;:‘—lse of
the chaos accuse: “Why was He silent?” Because G-dliness is saghidden,
memm&ﬂashem also seeks
the korban chatas as a rectification, as it were, for violating 1nn X5 my uo%
Swan,*? of causing people to sin through heresy. -

Making The Moon Big Again

And Hashem doesn't only bring a korban, He does teshuvah, as it were; He

fixes that which He has damaged by cpnstantly rectifying the diminish-

ment of the moon. At every moment: :'1?5; BHN NT? NP5 MAwnn 3wm —

“He is thinking thoughts to ensure that no rejected soul rem;ix‘-: exélll::lecl

from holiness.” He is constantly bringing every neshamah, which con-
® tains a spark of the Shechinah, to its tikkun.

Silently, ﬁﬁa};iceﬁgﬂa{to all but the most discerning, the Moon is ris-
ing. Soon, with Mashiach: npnn “ixz mygn Tix 1 — “The light of the
Moon will be as great as the light of the Sun.”* By struggling through the
] darkness, by choosing Hashem when it's very hard, we increase the light of
the G-dliness until: 1 7% 71 10 0x9n — “The world will be filled with
the knowledge of Hashem.”®
x\Once again, there will be no option other than Hashem, but this time,
it will be because we have made the choice. The Sun and Moon will unite

ip complete unity, lovingly sharing one crown.

L\e WAS THE BURNING OF THE FIRST SIN OFFERING TRACIC?

Yes, It Was Tragic

Moshe Rabbeinu was very concerned about the sin offering of Rosh

Chodesh. He single-mindedly inquired whether it had been properly of-
fered. Did the Kohanim eat of it?

The offering of a korban has multiple parts — the animal is slaughtered,
its blood is sprinkled, some parts are burned on the altar, and others are
eaten by the Kohanim. It is crucial that the Kohanim eat of the korban be-

sk cause that is what effects the atonement, as Chazal®® teach, “The Kohanim
eat and the owners (those who brought the korban) are atoned for.”

Moshe Rabbeinu was eager for the sin offering of Rosh Chodesh to
be eaten. He wanted Hashem to have an atonement, as it were, for having

, reduced the Moon. Immediately, then, the light of the Moon would b_e—)
K _come as great as the light of the Sun and the world would have reached the

Ea
-

purpose for which it was created. .
. Moshe Rabbeinu thought that Aharon and his sons had certainly eaten
of the sin offering of Rosh Chodesh. He thoyght that it was a one-time
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No, It Was Not Tragic

We look baclk at that first day of the New Moon of that Nissan when the
Mishkan was erected and feel the frustration of perfection slipping away,
of the Moon being doomed to thousands of years of cycling in smallness.

On a simple level, it appears that the day of the erection of the
Mishkan was destined to be the first day of a new, perfect world and be-
cause Nadav and Avihu failed in some way, the plans for the rectification
of the Moon fell through.

But there is another way to view that day and the episode of the burnt
sin offering of Rosh Chodesh.

_After Nadav and Avihu passed away, Moshe Rabbeinu told Aharon
that Hashem had already told him in advance: WK 3773 — “With my
holy ones I shall be sanctified.”** Nadav and Avihu were destined to be
taken by the fire of Hashem. It was already in the plans of creation that,
_this first of Nissan only be a stepping stone to perfection, not the final
destination of history.

s 1fNadav and Avihu were destined to be taken by the fire of Hashem,

e sin offering of Rosh Chodesh was destined to be offs red incomplete

the very first time it was brought.

s there a positive way to view the fact that the first sin offering of Rosh

(l;lodesh was destined to be incompletely offered?

Before passing away from this world, various tzaddikim have promised
their students that when they would rise to heaven, they would leave no
stone unturned, they would bring the Geulah right away. They would insist
that Jewish suffering be put to an end, that the world achieve its tikkun
immediately.

Invariably, each of these tzaddikim returned in a vision and admitted
that they could do nothing. “In the lofty heavens where we are, there is

¥ no evil. What appears to be terrible suffering from your perspective is ac-

tually the greatest good if you see things from a higher view. We cannot
daven for goodnessto end.

“Only you, who are in a lower world and experience this goodness as
suffering, can daven for a yeshuah. We cannot.”

That first of Nissan, when the Mishkan was erected, was no ordinary
day. Chazal list ten different “crowns” that day took;* the first “crown” is
that it was a Sunday, the first day of creation.

offering, as were the inaugural korbanos, because once the Moon would be
rectified, there would be no need for this korban anymore.

Aharon explained: Yes, the world should have reached its tikkun today,
but something went wrong, Nadav and Avihu sinned. No longer is the sin
offering of Rosh Chodesh a one-time korban, but one that will have to be
¥ continuously offered each month for as long as the cycles of the waxing
and waning of the moon will continue.*” i

The world would not be rectified in a sudden burst of light; it would be
slowly restored through continuous cycles of rising and falling, growing
and shrinking, that would ultimately result in a complete and total healing.

« That day was so lofty a moment in history, it touched the initial
moment of creation when the Sun and the Moon were still two equals
sharing one crown. It also touched the future, when the Moon will have
been perfected and will once again share a crown with the Sun, On that

day, there simply was no need for a sin offering to appease a diminished

Moon because at that moment, the Moon was not diminished.
‘-’\But it zoes even deeper. The first, the beginning, the root, tells us the
deepest truth; it reveals the essence. That the very first sin offering of Resh
Chodesh was burned tells us that at the essence of reality there is no di-
minishment of the Moon at all — Hashem doesn't need this korban at all!
_From the perspective of the loftier plains, what we experience as suffering

and evil is really pure good.




